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THE DOUKHOBOR WOMAN

This paper will focus on the Doukhobor woman from the 1800's in Russia to the
1 present time in Canada, 3Being a woman and 2 Doukhozor ayself, I hope that this
} persoral involvement in this society will add authenticity to the comments,
% eep801ally to the present—day point of view. Alonz with going back throuzh generations

o? researched data, I will include my own interpretztions of the historical information

available, but this need not detract from i ts o j ctiv y as tbe past w111 be seen!
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garough the distance of the present nersnectwve.

I have always wanted to research my own ethnic past - in terms of the woman's#l: .. -
: — oHevpse: ¥
role and status relative to that of the man’s. Dicd our society adapt its point of wwiss’ 7
e i T ée*bf Jff
-/ Vview in this regard, to the changing environmental concitions ard to the constantly-
y £ >
evolving concepts of humanity around them? Or did it retain the same way of perceiv-
. - o
ing life, through many eras? How did the women of the Doukhobor past view themselves?
v i
Did their own perspective change® And Tinally - How does our present female generation

¢

differ from trat of our mother's? -~

These questions will be answered by scanning the historical scene and focus ing
e .
//in on key times that best demonstrate the position of women of that day, thus touching
'
v

upon the2 Douknobors 1n Russiz in the 180C's, in Sasxzatchewan at the tura of the century,

[

and in B.C. from the early 1900's onward.

Tc put tre Doukhobor woman into a widsr scope oF vision, it is nacassary to

briefly summarize the reasons for the origin of the sect. The Doukhobors were a

“ )}f_z £W :—— o ‘:"’f:‘ﬂ'}.ﬁ'{ ) )
group of Russian peasants who, in the 1§ th~century, broke away from the church aﬂd
: A Hzs fovm oo cmnwme‘Au,? e

W -~

its rituwals, in ordei to live closer to what they telisved to be the trus spirit of
"™  brotherhocod and sisterhood. They lived in proximizy, and gradual ly dovelop°d a full-~
g

scale comntinal lifestyle; the perfecting of this coamunal living was an ideal towards
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which they strived over and over again, after being moved and exiled and transferred
throughout various parts of Russia, for their beliefs; and once again in Canada, years
later, they returned to this communal living,

The basic philosophy of the Doukhobors was that all people had the spirit of Ged
within them — making them all equal - and therefbre to kill a fello# human being for
any reason whatsoever, was to kill a part of the spirit of God. "Theirs was a
universal striving for a world without guns; a worlé of peace, a world utopla where
the Kingdom of God is to be created here on earth."1 This life-concept which origi-
rated so long ago, has endured until today, and it is this life-concept that gives us
an indication of how the Doukhobors should have viewed their women through the 7
generations, and how the women should have viewed themselves. Since they believed
that 211 humans were equal one to another, and all had the spirit of God within then,

the women were theorstically, egqual. However, it is not so simple. The asic .

i

Christiznity espoused this same esquality, ‘but "...this fact was uswally relegated to

the background and the empkasis was cn keeping them in their placeé here on eaith...
r ’ o

thus...they were called the weaker vessel who were to rermin in subjugation to their
menfolk."? Was this the case in the early Doukhobor 1life also? From the following
information, we will see that, thoush the women were definitely subordinatéd in a
number of ways, they carried a lot of weight in many aspects of their daily life,
Beginning with the Doukhobsrs in Tsarist Russia, found some interesting commants

on the coamunal svsisn, Mir, that the Douvkhobors developed. An "egalitarian smohasis
. . s s com J - .
was a significant characteristic of the MIR™. The communa was described as possessing

rights as a unit, with the.actions of its members binding uvpon the group; and the

. . . . s et R os . L
family "found its unity in its head: ithe father (the mother if the father is absent...”

However, if the father died, it was not the mother who took over the full authority.

~

Koozma Tarasoff, Plakun Trava, Mir Publication Society, 1982. p. 24

ZBullough. Christianity, Sex, and Women. Chapter 5. p. 101
3

Koozra Tarasoff, A Plctorial flistory of the Doukhobors. Western Producer, 1963. p. 29

'uTarasoff, Plakun Trava. p. 6
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Without a father "the family simply could not exist:...b=cause absolute equality
frevailed in the family, anarchy would have broken sut i-mediately, had there been no
common leader. If the father died, his eldest brother or son took hi; place, assuming
absolute paternal authority."5 This indicates the z=trilineal tradition amongst the
early Doukhobors; but we also can see that the woman was considered efficient enough »/2
: io handle the emergency situation of the absence of her huskend.

IT we explores the family unit further, we find that it was said to havé'"an
authoritarian structure, to sﬁch an extent that rignt up to the time of the emigfation
4to0 Canada at the end of the 19th century, marriages wWwere arranged by rarents in
patriarchal style, so tﬁat often the bride and the hridegroon did not see each other
until the day of the wedding..."6 Thus, neither tre bride's nor the groom's feelings
were considered in the choice, and the bride Qoald inevitably move to her hﬁsband's
family's home - in patrilocal style - to live under the often vigilant eye of her

nother-in-law,

This method of marriage is clearly exemplified in Tanya and Vanya's siiuation

in thevggok gégig. - She loved another, yet did not do anrthing ;bout it - except
hgve a mental rebellion - because of her inbred conditioning of listening to what
her parents told her, implicitly bélieving them to 2lways be right. Yet she was
initially véry frustrated, thinking how different things could have beesn with the

one she loved: "She would have confided her secret hopes for a better understanding

and mutual respect between husband and wife....aznd he would have understood.” This
. " v N ll:;-? x_;-—
Tird 5L dilsmma Drings to mird 'Fiddlier on th2 Ro07" z2n8 ithe isswve of TRADITION!

LS FENLE
-

Tanyé's feelings succinctly desc_rfbe the woman-mar roles of the day:. women were

not egual, bult thare possibly existed feceptive mer ¥ho could have helped the situation,
Both Yanya and Tanyz nust have félt like pawns in their parents® hands, but, as

they lived together through the years,Tanya grew tc accept their situation and even

to feel that thelr parents had made a wise decision. Through many sitvations,

Tarasoff, Plakun Trava. p. 6

Ivan Avakumovicy; Ceorge Woodcock, The Doukhobors. Oxford University Press, 1968. D. 42

7

tt

11 A. Popoff, Tanya, Mir Publication Society, 1775, ». 27
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L
we see how she developed a carﬁxg and loving relationship with her husband. For
example, Tanya is totally distraught when Vanya has an accident; and later, in old
age, she cares for him with tenderness and deep understanding of his needs.
If we turn to how the brides were chosen, we find that in early Doukhobor life,

a girl who worked hard in her parents' house and farm, was the one selected by a
- son's family. She brought her own contribution to the household into which she was
received; the contribution of the ability torwork. Thus it was for her persgnal
éualities that a family Hopld seek a particular girl out for their son, and dowries
were not a vital part of the arrangenent. HOpechesfs were made, but only after the
Doukhobof sojourn to Canada did they begin to play = prominent part in the marriage
ceremony. A trunkful of embroideresd linens,.and towels, and crochetted handicrafts
would be moved to the husband's familf's dwelling as a symbolic indication of the
bride's entrance into his family. To this day, at =z tiﬁe when young couplks live

quite independently of their parents, there remzins a great deal of pride on the -

bride's mother's part, as to the variety and perfection of the handiwork that is included

in the hopschest. This involvement with handicrafts originated from the 1800's, when
the wozen "ware known for their creative skills in making wooi skirts, shewls, and

the like.....lt is remarkable that no one had any formal designs, yet they kept very
precise patterns in their heads";s In the 1930's, women made their own shawls, using
their own individual designs for embroidering them. These were so beautiful and unigue

rat factory personnel would purchase them for cash vayments. So the pride in the

A4

creativity of a bride's hopechest vas a pride in the feelil 4 of Doukhobor wWomannocg.
It was a geed feeling of worth and individuality.‘ V//Pg

Returning again to éarly marriage, we find it described as a "simple and mutually
revocahle ccntract."9 Though it was customary for thevoccasion to be marked by a
gathering of friends and relatives, and by singing, no ceremony or bride-price were
nseded, just the two peoples’ willingness to live together,vwhich in turn was originally

8
Xoozma -Tarasoff, Traditional Doukhobor Folkways. National Museums of Canada, 1977. p. 105

(d

7doodcock, P. 43
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based on their parents' wishes. But Woodcock in his statement indicates that the
marriage coculd be dissolved as easily as made., It is true that there were no docu-
ments to sign in the occasion of a divorce, but seszrations Were not common if the
couple lasted through the first year together. There was a sensé of finality in the
original binding of families, no matter how simply done. - Also, in the situation of
separations, the women seemed to be at a great disaivantage, as is clearly éhown ’
. by Tanya's sister-in-law's Situation. She didn't zgree with her hustend in & crucial
religious issue and ultimately; with her two boys in tow, trekked the thirtyikilometres
tc her parents’® home. Two days later, her father-in-law and husband came with a
police officer at their side, and forced her and the.children to return. She later
confessed that they hadlnrsewhipped her on their return, and told her that, if she
tried to run away again - which she threatened - both children would be kept under
guard.lo So the word 'mutually' is crucial in the guote from Woodcock's book., If
the male did ﬁot agree to the séparation:/}y‘was diffiéult to succeed in getting one,
no matter how determined the woman was., YV | -
u‘éfnétated éarlier, the woman moved to her hustend's village and became fotally
immersed in his life. Her moét intense relationshiy was developed with her husband's
mother and therefore her daily contentment greatly depended on how well she could
get along with her mother-in-law. Tanya initially resented this way of functioning,

“but when she nursed her mother-in-law's son along with her own daughier during the

tter's illress, Tany grew much closer to the entire in-law family. Much later in
Cznada, sha carzé for her moiher-in-law through years of poor hesalth; and =ventuially

herself becams a powWwerful mother-in-law in her own right, In Saskatchewan, she :
was able to influsnce one son's family to move to 2.C. when she felt it would be to-
} ) S
their benefit.
Discussing the topic of the mother-in-law with two locazl women who had lived
in tre Doukhobor connmunzl system that nad been set up in Canzada.in the-eatrly-1%008's,
I found they had very different experiences. Doris exzlained how hard it was for her

to adjust to living w#ith her husband;s family. She said that nothing she did was right,

16
Perpoff, p. 5
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while her husbtend could do no wrong. At the break of dawn, after a long hard previous
working day, her mother-in-law would tiptoe intq treir robmpﬁ;hiSPer into Doris® ear
that it was time to get up arnd milk the cows, cautioninzg her not to disturbd her hustand
bscause he needed to rést! When Doris was prégnant, her husband offered to milk for
her, but when he attempted to go to the barn,.his pother would take over, saying that
he was much too overburdened to have added responsiziiities. If Doris went, right into
her.last monthlof pregnanéy, the mbther;in;law would noti” interfere! i
Helen had a totéll& Qifferent story. She said that her motherfin—i;y w;; the

. - ) e - - N ~ -
‘kindest, most generous woman she had known, always chiding her own son for being too
] PP T .

hard on Helen, and constantly trying to make Her.iife ezsier., Both of ;bgge women
flived some time after Tanya and married for love, but their general lifestyle was not
- that different énd their happiness continued to largely depend on their relation;hip
with the in-laws, particularly the mother-in-law. : ' v
Brides in the Caucasus, where the Doukhobors lived in the 1800'5, were g;ually
‘18 or 19.years of age, while their husbands>were.of:en'two or three years youﬁger.
Never did men have more than one wife, and never doss there seem to have been d period
ofrsextd}-Izxity, But when we do look at the topic of sex, we agéin find thé women
in the subordinate role, Cee . .
Tanya's sister, fof.example, became pregnant tv a Georgilan, andtthis changed
-the entire family's life. 1In order to "avert a generél shame"ll'frém being reflected

on the morals of the then exiled Dovkhobtors in Bussia, her family returned from exile

Juts

“as if in renunciation oi iheir errant ways."12 Thiz certainly gives an indication
of the.intensity of the public scorn at the slightest deviation from the accepted
sexpal relationships of the day. The family was willinz to be branded as losing their
faith for which they had been willing to go into harsh =xile, rather than allow the
. \ ;

Doukhobors to feel smeared by what they considered Zo be the family's heavy shame,

But what was ths accepted sexual relationship of the day? If we use Tahya as
an exannle we find that she sees it zs "f..sleeping “ith her huéband as a subservient
dutiful wife should'l.l3 ard if we read on we find *rat she was not alone in this view.

1lpoposs, p. 9% 12 ibid 13Popoff, D. 29
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Most of her girlfriends had the impression that "...sex was something that only men

seemed to get enjoyment from, and the woman's role #as simple to comply uncomplainingly

and adapt to her man's moods and requirements."lu All arourd them, young girls saw
married‘women who entered into a seemingly inevitabie continuous cycle: carrying and
giving birth, nuréing the‘newborn, and then gettins pregnant agsain. Tanya's motiher,
for example, had fifteén children of which only six suzrvived to adulthood. - Tanya

mentally rebelled at thls whole perspnc tive on sex ard womanhood amd, if we take her

as the historically true figure that she is meant 1o portray, this gives us an indicati

"of how early the urge for striving for more adequate ecuality had begun to surface in

Doukhobor women.

In the late 1800's, marriages became based on lovs, and came to be described as

being "...accomplished without any special cersemoniss, or requirements, except the

rutuzl love of the couple, the consent of the parents, znd th cknowlcdgment of the

community."l5 And today, the union.has remained onme based on love, withoui priests,

sanctionsd by the parents and the community. Every hoae 1life is firmly tased on the
N . _

"divine institution of marriage”. Doukhobors show thelr profound regard for its

e B

true meaning by having the parents of the bride ard groom both cccupy a similar position

to a clerzyman in reminding the couple of their muinal duties and responsibilities,
either family is considered the more dominant, wiih the bride's parents' home as the

First site Tor the day's proceedings, and the grocm's oparenis

the Jay ends, still symbolilcally meaning ithat she is now 2 sart of hls household, ¥
_{;f_ "E"-,x...,.. E ,’I; o f";,_,.,‘,.,}f T

A i e "7}‘}”
54 Tﬁ’gfaf—'\‘{ ’?
Until 1953, when the B.,C. government finally *ccooved the Douihobor marriage as

leg aL}7separations were an easy procedure to go througn. If both people were unhappy

ia their sitwation, they simply returned to their -arents’

homes, and the marriage
was over. Now, wiith the legality being affir-med, nowever, the Doukhobor divorces in

thz same kiné of legald procedure as non-Doukhobor ones.

170 m cpor Digt .
1% _ Tarasoif, Piakun Trava. p. 217
~ZTarzsoff, Plakun Trava. p. 8 ! : P
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.2, Stoochnnff, Doukhobors As Thev Are. The Ryerson Press, 1961. D.49 -
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If we turn from marriages, tc other areas of tze Doukhobor life in Tsarist Russia,
we find that one of their early leaders wés a womzr by the name of Lukeria,'Lushéchka',
Kalmykova. During her term of office from 1864 until her death in 1886, she gained
" considerable respect. Being 2 woman did not prever: her from achieving renown as the
outstanding leader of the day. The Doukhobor peasazés haa had a history of leaders
‘with outstandingApersonalities and with supefipf irzellects who could organize them

into a sirong unifisd group. ZLushechka was especially z2dmired and loved bscauss of
her sensitivity to her people's needs, She always 2istened carefully to their
problems, Jjudged the situation described, and immediately decreéd appropriate actions,

‘An example -of -her methods was her reaction for wifs beating. Her favourite pun-

ishmeni for this was to loék up the hustend in'a cricken coop'for the night. "Next -
morning and the days following, he was so emmrrass=d by the lauvghter amd ridicule

of the neighbours, that he seldom reverted to the whip for settling family disputés'!.l8
This revegling anecdote tells us severzl things, First Qf all, men did .beat women,

whiqh iq@ipates that they’pertainly had a sense of teing the owner of a’?osSession.
Secondly, wé see that the men 6beyed Lushecﬁka, even In this event of an ekt:emely
downgrading kind of punishment.

This obedience in the'face of grzat embarrzsszent is also displayed in her
methods of striving to stem alcohol abuse. She wWould order a recurrent abuser to
a public whipoing with iwigs, ths objective being to make an offerder - by all indications

alwzys a man — look and feel foolish.19

Another intaerTes

(5

axen Irem this period is that Lushecrka
had a group of Kazaki to serve her as bodyguards ard singers; These Kazaki were a
group of about twenty ito thirty expert horsemen who accompanied their leade; on her
many travels to the various villageé of the Doukhobor settlementse The Kazaki had Teen
picked by Luksria's husband, but after his death, they confinued to serve her throuvghcut

18n

Tarasoff, Plakun Trava. p. 13

1% ovdcock, p. 71
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her 22-year reign., Years later, in Canada, another leader, Peter Lordly Verigin -

Do gaoe T

‘Petyushka' ~ alsc had a group that surrounded him, but this time they were pretty
maidens who lived in the house in which he settled in Verigin, Saskatchewan. They
lived there under the supervision of his aged mother, and, like their Kazaki predecessors

in the Caucasus, were expected to transmit orally the hymns and psalms of their

people. Thus we see that there seems to be an easy exchange of men or women contribut-

1ng'to the a2id of the current leader, according to his or her expectations..

Returninz to Lushechka, we find that she is remembered to this day for her common
response of being "only a woman"%o Yet she handled every situation with "diplomacy
ard tact"?l Even govsrnment oificials admired her.

This only—adwoman apnareﬂtly had "a strength of ulll ecual to that of her hustand,

ooy T

and an intelligence amd a truih of character fa* surpass1ng\his "22ﬁ In fact this

bothered h1m 1mm°nse1y when *hDy flrst ‘got married; but when he saw.that ‘she "took

- a
~

seriously the eouallty of women tnat 1s, at least +beorat1ca11y, acknoﬁ1°dged in

" Doukhobor doctrine (women as well as men are vessels of the divine spark)....her

¥ . o
husband...cherished her as ?&ersonality Just as much as in the beginning he had admired

" the prettiness of her face and the grace of her movements."23 This quote tells us a

v *

lot. The 'at least theoretically’ indicates that the authors of this book question.
the equality that was supposed to have been given to DoukhoﬁorAHomen; the fact that
Lukeria‘®s husband eventudlly cherished her, tells us that it was possible for a woman
to be aﬁ independent,rdominant individual and yet to thrive in the community that they
lived in; and the fact that he admired her physical beauty, shbWS us that thoss men were
not too much different from our modern male. It seems that men ste always looked
at the physical appearance of a woman first, and then began to thlnx about geiting to
know her better., In other readings, I found that the Doukhobop'ideal of feminine
207arasoff, Plakun Trava. p. 13
2lipia
224 sodcock, . 69
23ivid

SELKIRK COLLEGE LIBRARY

CASTLEGAR, B. C.
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beauty was the earth-mother figure, and this is an important peint io consider in arrivinzg
at an understanding of how the women were viewed and how they viewed themselves. During
o their peasant communzl life, this role of the earth-mother was a relatively easy one v/f
to -fulfill and therefore the women could feélxthgt they were an integrzl part of their

community.

Before leaving the topic of Lushechka, I would like to make two more observations.
" One is that, during her era, the Doukhobors were already somewhat familiar with female
power. In the 18thAcentury there bad besen four reizning tsarinas. Therefore, when
her husband suggested that Lukeria take on the leadership'role after his deatﬁ, the
ma jority of the Doukﬁobors accepted her and revered her as they did their previous
leaders. And the final comment is that, though Lukeriz was the only woman leader
among thé Doukhobors, I am not at all sure that tﬁiﬁ indicates the subordination of
the female. Anna-Markova, for‘example, the current Doukhobor honorzry chairman's

mother, played an - imporiant paft in the Doukhrobor life in B.C. She was revered

as a woman of example., Her speeches and words of zdvice were constantly sought. She

was lagoked upon as a martyr, for she survived the territle war years in Russia,

survived a 1l5-year exile to Siberia, and survived being separated froam her only living

son for thirty-two years. Only in 1961 was Anna Markova alloWed to come to Canada

to reunite with her son. She had been exiled along with her brother bacause they

belonged to the hereditary family of Doukhobor leaders, and maybe there was fear that
. . - . R T ‘s - .

they @Wwould influence the Douknhotors in an undesirable direction. There was no

nion

[

or a trees-month visit to the Soviet

i

in 1968, Anna>Markova lived out her life uniil her death in 1978, among the Canadian
Doukhobofs,'as a r=specte& and knowledgeable elder, Her participation in the children's
program Was greatly appreciated as was her involve=ent with choirs and fund-raising
jects, Therefore, I do think that if an appropriate womzn had arisen amcng the
Doukhobor ranks agzin, after Lushechka, she would zrotably have had the same opportuni-
ties to lead the people as did Lushecﬁka.

Thqugh the issue of leadership do§§vnot directiy relate to di;cussing the woman's

role, it has been an important aspect of the Doukhotor iife througsh many generations
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and rzs greatly influenced their thinking; Theref:zre - would like to discuss it briefly,
in o<er ito give an indication of how it affected the women's lives. -.

Zeing orizinally illiterate peasants for the zsst part, both men and women in
the community revered that individual among them wno could express their own ideological
concectis and aspirations in a comﬁrehensive and arziculafe manner, These individualis,
the Doukhoboré Telt, had a greater developed spirit of God within them andi$o had
2 grsaier twden to bear in trying tc enlighten inz rest of the peonlé. erafor
whil= équality was amd is, a ba51c norm among the doufnobors from the time of their
-Russizn communal existence, Wwe find that both in Fussi=z and in early Canada, most of
the leszders lived a s“mowhat more affluent 1life thzn bke rest of the community, and the
poWer that they wielded was considerable., ILushech¥z, For example, when.she came to
the decision of who was to be her heir to the leadersthip position, had the power to
anmul her cancidate's marriage and move him to her own home in another viliage, even
thoug® he was z2lready a mature adult and a soon-to-be Zather.

This man was Peter P, Verigin. Petyushka, as he was célled, in his oﬁh time did
very zu;h to "cé gze the womv“.s situation in their early Camadian life., He-counselled
them to exercise adequately during pregnancy and suggested that they work as normally
2s possible, right to the time of delivery. But hz insisted that they have a2 six-week

riod of complete rest and relaxation after givirnz birth. The mother-in-laws and

'd

othar women in the household were to take over all the workload for this time. Petyushks

also zdvised women to wear light ciothing in the summer, instead of their traditional

Rszvy 2tiire that they brought from Russiza. His rzascons for this advice wers. iwolold
The lizhter clothing was more economical because il hezZ less: yardabe, ard 'It was more
praciical for Tield work. He did not seem to have th= wonen's: pe*sona* concerns in

nind, Dut thery 2id g2in a new feeling of individuality with the chanze, espscially

since he alsc suggested that they cut off their lens waids - for practicality and

ccoln2ss in tne summer. Petyushka also en

nilZ2ren to the age of twelve to run

arount parchezfed and barefooted a11 summer; and it:> wear one long shiri, regardless of
Wnether the cnild was a2 boy or a girl. Many former coc-omunity men recall now that as

= to "...walk around all summer looking like girls, with nothing underneatih
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the extended shirts which went down to the knees."zu He did this for "health and
discipline"25reasons, but the effect was to discourage the division into sex roles in
the eérly years of a Doukhobor child's life. Therefore, even though he may not have
had it in mind, Petyushka did meke an input into changing the Doukhobor lifestyle, ~-
~especially the women's.
In our present day, we find that though thé same deep reverence for a leader

has no place, We are all still receptive to inspirational spzeches made by knowledgeable
" members of our community, especially people on the executiive committee with John
Verigin at its head; and it was at Jghn Verigin's suggestion that woﬁeﬁ wére finally /
included in the‘executive commitgee as of 1979.26 .He wazs also one of the first to ’
-address a ﬁeeting with 'Dear sisters and brethren' when there were more women tgan men
-present, instead of the age-old traditional }Dear brethren and sistexs. The Union of
Youth couﬁcil has included both yduﬁg;men and Wwomen since its beginning in the 1930's,
but they have never yet had a woman chairperson. In Vancouvef, the Union of Young
Doukho?éisrhswever, have had several female chairpecple, maybe iﬁdicating thé»more
urtanized advanced appro;qh to male/female equality., In general, the - younger gensration
feels that the equality'between the sexes in our organization 1s‘developing, but slowly,
There have bezen several effective women groups ~ from those dealing with administrative
affairs to spiritual onesl— functioning for many years and wWomen COMPOSErs of Doukhobor

/

Returning to tha wvalus placed on the leaders in the past, we fipd that Tarpya 3s

hymns and songs are beginning to surface for the first tinme.

Ta good examplevof how the people felt, Her undying faith in their gocdness and their
wisdonm and knowledgeability sustainedvher through many trying times. 7The leaders
were her inspiration in many ways and she built her life onAtheir deeply-philoscphical

’speeches.

When Petyushka first arrived in Carada, Tanya had little children; yet she was so

2)"L'i‘arasoff, Plakun Trava. p. 112

—

25Tarasoff, Pictorial History. p. 124

26Tarasoff, Plakun Trava. p. 224
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determined to see him that she made arrangements iz leavs them with her husband, and
travelled to another village where he was to be. Tr:s sh2 overcame considerable obs’  “les

and showed a resourceful and independent spirit in =ar efforts to meet her rever
leader, She never had a sense of inequality in their d=3ily existence and implicitly
understood the leader's necessary role and life-styls

Besides this reverence for the leaders, there zlsc developed an 1nst1tutlon of

trhe "respected eldars".z? This was a legitimate veczraiion for the elders who had gleanad
wisdom from years of experience and understood and lived the Doukhobor life-conceptis;
they wexe the real carders of the culture. These eliers were the mén and women to

whom everyone went for advice, and thereée does .not seem to have‘been,any'éeparation of

men and women in terms of ac¢cépting their knowledgezbiliiy or giving dué respect,

In our present society, with the advent of mofzrn educétional systems in which
the elders have no pa¢b, prestige in old age has dsclined. Young peoble terd to be
able to express themselves more fluently than their slders. However, there still
remaidéva great respect for the elders’ intuitive xzowlzdge of Doukhoborism and for’
their aeep—rooted faith in its 'rightness’. Therei:re, <the younger generation still
goes to the elders for explanations on historical o= phiiosophical issues.

The negative asvect of the modernization of Doukrhororism, is that the patriarchs
and matriarchs are sometimes left to fend for themsslves in their failing years. Tanyz,
as an elder of nimly years, went to the Trail hospizzl To die, because there was no
home for her, as would have been during the communz: systemn.

Yet Tanyz, as 2 young wifez, found it difficul:

e tar s .
3 copeg with this great infiuvence

[

2500

that the elders had. She "...found it hard to acces: their* method of decision-maki:

'.,

As with most Doukhobor families...the older the fax*ly z=mber thz more ‘auth ority ne seemsd
to have, Therefore, Tanya and her husband, even thzugh they now had a family of their
own, carried very little influence. Not only were Tznyz's fzther and uncles the decision-

p—

makers, but their aged mother...who could hardly doc zny work, was still a respected —

e

274z soff, Pictorial Yistory. ©Dve. 23 . -

(*her nusband's family;
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consultant in a2ll matters. Indeed, if she insisted on some particular point, all her
marris=d sons and grandsons would invariably concede,...”?8 Here we note that the
husband seems to have had as little power as the wife. {

As Tanya's children grew, she began to be more tolerant of her husband's elders
because she learned to understand and value them, thinking of her own future of being
able to have a say in what would happeﬁ to her children. Then, when her mother-in—lan
died, in 1916 in B,C., Tanya was left at the age of forty—four-as the woman elder of
her husband's family; and it came to pass that hef fathe:—in—law Y..otreated hér
with proper deference and respect and she coﬂtiﬁued her role in tﬁe Doukhobor communal
unit...with a dignified sense of dedication and responsibiiity...“29 This is quite
an insightful comment on the role of the woman in the Doukhobor society. She commanded
a2 gre=at deai of respect and obviously radiated a gocd sense of ﬁell—being.

Tanya turns out to be an extremely~enlightening book to understanding the Doukhobor
. woman. Rven thoﬁgh it is written by a man, Tanya's perspective 1s the dominant slant
of the writinz. Thus, the-book develops the woman's outlook from Tan&a's yoﬁng years
in Eus;ia ~ she "was born in'1872 - through to her last year as a 90—year>6iﬁ matriarch
in Ca:ada: nearly a2 century of Boukhobor life. //

In describing the life of the day, ths tock demonsirates a fairly egalitarian
view of life in terms of workload in the community. Bofh men and women werse importané
in its successful running; but there still arise some aspects of patriarchal rule.
Tany2's mother and father wbrked in the fields together, gréwing barley, threshing,
the father who was the irader, "Afier making an

and rzking straw bricks, but it was

s

extrzmely satisfactory barter deal with some Armenian or Georgian dealer, he would °

w30

brirs nome presents by the armful for ihe entire family.
The mother was the disciplinarian but it was the father who "rarely had to revert

to anzert his authorit&."Bl Mother's goose wing was the more common means of punishment,

28p;- »ff, o. 34

29i%"< p. 170

305%-3 0. 6 o . .

3liz s p. 5
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but certainly not as frightening and formidable, Zven until the present generation,

'y as if he is really

there has remained the idiom: *Wait till your father gets hone
the one to contend with for serious discipline.

In Tanli, we also learn that it was the mother who taught her children the
understanding of their faith;‘ This responsibility nhas remzined with the women for many
generations, and is certainly an-area tﬁat is erucial to the preservationiof the
Doukhobor life-concept; . it is therefore one that snnobles the woman's role. Even
today, when there has come to be more Tlexibility 2s to who teaches the faith - whoever
has knowledge -in a particular area shares it ~ thers has remeined é sirong female
prominence in issues involving Doukhobor belief. =specially within the radical élement
of Doukhobgrs,lthe éons’of Fréedom, women have been much more actively involved than
.men, in responding to what they feel is going contrzry to irue Doukhobor philosophy.
For example, in 1944 there were demonstrations in K:eétova; where the zealdts lived
apart~from¢the-rest of the Doukhobors, -in which.woz2n's clothes and Jewellery were

—  burnt as symbais of the vanity of .modern civilization. Continucusly in their midst,

Y - j—

it is ' more the women who conduct the overt acts of pro:esst,. v//

In discuséiﬁg the issue of faith-teaching, one elder who was interviewed commented:
"In the early days, grandmother (and to some exter: mother) was the 'moral' instructor
of Soukhobor children";32 arnd a Saskatchewan Tarmer szys: "My grandmother knew about

kY

sevanly or eighty vsalms and she used to memorize inemn., EBvery evening she used to rsad

~

ood bey

j

}-4

them out 2nd explain to me that you have to undersiand them fo be a if

W9

n
143

[

and a good man®.72 In Tanya, we find that when Tanya rad her first child, a girl, she

felt that she now had an -important obligation to fu1filli, that of "...recounting for

her the many stories demonstrating Doukhobor teachings, and femiliarizing her with

- the various Doukhobor leaders. She would teach her the psalomchikiss.znd she would

exrlain everything that the Doukhobors had always *een strugzling for."3u

e

Not only did the women have to teach the faitr, but théy‘also had to have the

strzsngth of their convictions. When onz of Tanya's neighbour's sons was being sent to

2 ,
3~;arasoff, Douk*obor Folkways. p. 239
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Jail for refusing to go to war, his mother said: "Go, our dear son, and if it ever

comes to pass that you will have the choicé of renouncing your ideals as a price for
coming back to us, do not ever be tempted to compromise your beliefs in order tq return,
You will break our hearts by sacrificing our mutual ide;}s..."35? In this way, the®
mother gave a strength of faith to her son, at the expehse of terrible pain-for herself.
This also shows that, though the military fight was directly the men's, thé;?omen Were

devoted and worked hard to support their struggle., Some wives and families even followed

‘their husbands to Siberia, where they had been exiled.

Though it was the wWoman.  who gave the spiritual aid, it was the man who led the
prayer service at the.Sunday meetingst For example, the Lord's Prayer has always been

anrd still is read b& a man; and it has also been the men throughout Doukhobor history,

-who hzve begun the traditional bowing to each other in reverence to the God within each.

Only after they have comvleted their part, do the women begin.
But, even though the men were the leaders at all the meetings, it is true that
since the time of Lushechka,’Doukhotmr men have become more awaré of womern®s valuable

k4

potential, As early as the first years in Canada, women became more welcom;to attend
the business meetings discussihg the affairs of the commune; Because of age-old
traditidn, the women did not often attend in the beginning, but they did make more of
their feelings known ard began to comment on village affairs. Thus .in Canada, Tanya
felt that ",..men and.women ware working together more than ever before, in total
harmony and with a2 strong sense of partnership."36 _
inother respﬁnsibiliiy of the men's was to teach the children to read and writs;

for it was the man who had the priority to become literate. A farmer from Saskatchewan

says: "My father was the literate member of our family,...It was-my. father*who taught

=]
o

1o read and write Russian. He taught my sisters also. But my mother never knew how

.to read and write Russian."37 There Just did not seem to be a reason for the woman

35pcpoff, p. 100

36

Iz

bid p. 117

37Tarasoff, Doukhobor Folkways. p. 244
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to have to be literzte or educated. Even when I wzs ccampleting school, there was a
strong encouragement to get = Jjob instead ofigoing on with further education. After
all: 'You'll get married, anyway, and never use your schooling.® 'It will be a waste
of energy and money and time.' As’a result, there wers very few girls going tp university
éven to the 1960's. : » :

The women had znother important role in the Doukhobor society of the past. They
were the healers, It was Ténya's mother who picked a zarticular sage f;owef for a
tonic and -cleanser, and it was her mother who taughi Tanys her honme remediesrfor ailments,
When her daughter was terriblyqill, the village grardmother was called to help. It

seems, then, that the Doukhobors were no different froz other groups who have evolved

~from a folk type of society. Initially, being illiterzte, they "...felied on folk

"3.8 '

cures and remedies, on prayers and incantations by select women.” -~ Of course, now
¥ith the increased education and improved economic ard social condlitions, practically
all such cures and technigues have bezen laid to resi, 3ut at the time Wwhen_they were

needed, -it was the women who used the remedies to attempt to cure pecple from mental

-

ag - well as physical problems. We are told, for exampls, that Babas - women healers -
could meke feslings of fright disappear by putting wocden pegs into holes in the side

of th2 door jam, with some hairs of the sick person it it, and then whispering particuiar
. , :

Q/f/ Lo en 2l &,M '43 é'm-‘ L<f -0"(—%4 /e&k,w%

befre A0 Zoo Lt

it is interesting to note that when 2 hors=s g
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2tchevwan during
Petrushka's time, 2 doctor was feiched -as quickly as Tessible, But when 2 woman got
sick, it was "difficult to get help...
There was one indication that men may have had a minor part in being healers also,

Cne retired tisacher from Saskatchewan sald that "...my paternal grandfather was supposed

- - - Y i = []
to e some kind of nedicine mzn among the Doukhcbors hers.”¥1 Tt is true that broken-bone
mending was totally the nmen's area of expertise, and bonesetters had a great prestiige

3

38Tarasoff, Doukhobor Folkways. ﬁ.ZO?

393 vig p. 209

405p3d p, 222



LFdgodcock, T. 42

- 18 -

a2nongst the Doukhobors, One man said of a forbear: "He was not a chiropractor and not
a trained man through any schooling but he had a sensitiivity in his hands and then

of course training, especially if his dad was a bone—setter..."%zand there remain,

until today, men who have this kind of talent. But I have never heard 'of a2 woman

bonesetter -amongst the Doukhobors. Thus it seems trat inAthe area of medical aid,

there was a belance of power -

~ - . ' ”» - - 11 43 N

Therefore dcodcock's comment that "paternalisxz reigned throughout may not be
a totally accurate statement; but there definitely is scome indication of the greater
value placed on the male.f/For example, Tanya expressed 2 distinct feeling that her
father would have wanted more sons because he seem=d tc loses more and more ianterest
with each of the three daughters that followed her. Shs also noticed that he was
firmer with Nicola, the eldest and only son. However, Tanya also did get a sense of

the importance of the woman's role., whenever she went with her mother to.wash clothes

in the lake near theixr village "...she became utterly fascinated by the heartwarming

and invigorating scene of the women energetically rinsing and wringing the ciothes,

while maintaining a loud énd cheerful chatter about everyday affairs., As she watched,
Tanya éouldn't help but feel a sense of reverence for the role of womanhood."gby‘ v
This féeling trat women had a vital role in the functioning of the community was
. v
shared by many, and has sustained through many generations., In 1898, when a group
of Doukhobors moved to Cyprus in an attempt to get away from Russian persecutiion,
the women filled observers with awesome respect. The women were the ones who built
thelir aud-brick homes and they worked courageously. - On=z obssrver noted: "...and for
force ané strerngth, and iegularity like 2 stean engi;e, I ﬁever saw anythinz to equal
a middle~aged woman who; ;ith garments kilted up to her thighs, was kneading‘the earth
for brick-making by treading it. Such mighty limbs were a revelation to me."as
When the Soukhobors moved to éaﬁada in 1899, the women continued their important

contribution, for, 2s soon as ithere were enough roofs to shelter everyone, able-bodied

L2Tarasoff, Doukhobor Folkways. p., 214

4l4Tonoff, p. 3 .
LSTzrasoff, Plzxun Trava. p. 33

.
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men were sent to look for jobs, many finding these in the railway construction. In this
way they brought in much-needed money - for many hzZ ar-ived to Canada penﬁiless, and
they needed oxen, horses znd milk cows for their ccmunity.
The women were left to look after the village :ife, - left only with boys and

older men. As Xoozma Tarasoff states: "..,only one fif:h of the immigrants were men

of working age; a few hundred men had been held in Zussiz because of the liability to
military service. The disproportion of women was ic havz an effect on thz kind of work
<t witb

pattern that the Doukhobors developed in their prairies settlements,” For one thino,

becauszs horses were also few, women sometimes hiichzd themselvegfalgmgwith the few

men, to a wagon and hauled supplies a distance of Isrty miles or more. Also, under

the direction of 0ld men, they felled timber and cut osiers, transporting them to

the villages, dragging their homemade carts. Womer cut the wheat crop with sickles,

and Wworked at thres i“g flax, hoeing and raklng, clzaning grain with home-made sieves.,

They carried water with z yoke around their neck, *eked bread in indoor ovens. "Inde=d,

- - - - e - - t I'47

the wormen distinguished themselves by rising to the occasion when help was needed...” -
Homen were ingéenious in every way. They even nlastered their dwellings with

their own hands. First they prepared the mortar by digzing a2 trench into which they

rlaced Tine clay and #ater and choppesd hay or stravw; ithan the children and women itrod

the mortar until it was as smooth as paste. Then, zfter starding for hali an hour,

the mortar was carried to the construction site. The log-walls were, in this way,

plastered inside and out.by '“skillful femidine hands”. “"The neatness,of:the work was

(0

astonis 1ing, Tor #while in some cases logs largs encuzh To builld a2 loz house wers 1o

o8

i
i
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i

be found, in others t;ey nad to be woven out of coarse willow branchess, the upright

posis alonz teing of suifiecient strength to support the roofs of scd laid on with 2

\}ll

neatness and precision that is seldom seen in thi
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Another job that the women underuook, Tanyz tcok zart ine It was a task whose
undertaking by women shocked their Canadian counterzarts, The task was to break the
-~ land and se=d enough produce, especially potztoes, 5o that tney would not stzrve during

4éTarzsoff, Plakun Trava. p. 46 o . o

'u7Ta:asoff, Pictorial History. p. 78 . .
uaTarasoff, Plaken Trava. ». 57 *
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their first winter on the Canadian prairie., Because there Wwas a shortage of horsses,

_oxen, and manpower, the women hiiched themselves to a plough in order to break the new

s0d.,
The decision had been made solely by the women, for the few men: who wWere present

repeatedly attempted to dissuade them, saying that they would manage somehow. But

“the women insisted and when the 100 acres of stubborn soil was finished, they all

experienced a grezi deal of satis?

X

a
(o]
¥y

on in the perforning of a duty for the go

[ h

act

"0

all their beopie.

There was never that same kind of need again, and so this was the only time that
ihe uomen‘did this kind of backbreaking work; but the aura that the event created, reached
everywﬁere on the North American continent. Some Canadians called it "barbtaric and

uncouth”. L8 Cther out 51ders expressed shock because they felt that the women "were

‘being used by the man as horses". L9 Both Canadian ani American feminists were aghast

1

at the suggestions made in the exaggerated nswspaper accounts, that the Doukhobors were

viriually enslz v1n° their womenfolk?.SO Eyg/publicity spread, but in realiiy the
wom;n pgly saw it as nece;séry and did it. The fact that the lives of their children
depended on their efforis made tbem grasp the sitqation and face the challenge, as

vas their cusiom throughout their history.' As far zs they were concerned, it was a
prestigeful fhing to do,'and looking btack now from the present perspeciive, this incidernt
sho#s the kind of potzntial the women had in being 2 self-sufficient, organizing body
without their male counterparts' easy shoulder to lean on. Thus it was that the first

n Canzdz are ramembered as the breaxers of the land, -
)

Women 21so belpsd with the finances. Once their homes werz established, when

e

an unusual role for any woman of the time.

time was available, women and children gathered seneca root, a valuable medicinzl plant
that grew on the prairie year after year in the same place, w1tnout cultﬂva»Lon. They

only sarnsd $360 the first year, but in 1903 onevillage received over $10,000 for their

Tarasoff, Picioria’ Historvy. p. 78

49Tz2rasoff, Plakun Trava. p. 47 . . -

504n0dcock, p. 153
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treasury: to the elders nominated to look after the affzirs of each village. These

"

were always men, but azpparently everyone felt that "...it was the essence of the erd

w51

result you are striving for, that bestows a crownirz glory to your effort,
later, when the Uoukhobor moved to B.C., in 1211, ihey continued their communal
village existence., The women's routine changed, hcwever, because more men Were home.

anva's . . . . ° L ) .
*" Toutine was identical to that of 231 the other women in

In Tanva, we are told tha
her village. It consisted of'alternating various workloads for various weeks: one week
of cooking with another woman for the ﬁhtﬁty-seven people in their group; ohe or two
Wweeks of workiﬁg in the gardens and yard; and thres wesks of catching ﬁp with her own
family needs of sewing, spinning, knitting, etc. Zn the planting-and harvesting
seasons, the women had more communal work, but in the wintertime, they usually worked
only cne out of six weeks for the group. The men in the meantime, cleared and troke
the scil, set u§ irrigation systems, constructed z wooden culvert factory, and generall

¥

worked at setiing ﬂp tge agriéultural aspect of threir life-stvle. -

At this time, therefore, it seems that the mer's a2nd women's work was Quite e
segrezated; ine men nad their chores, and the womén theirs., Both worked together
with their own sex. BEven the tathing in the communzl teth houses was alwéys segregated,
rather than family-oriented. But though there was *his seeming separztion of jobs,
1earn$d that cooperation was the way to survival for them, and this was their unifying
force: cooperation in diverse roles. They were actually_working side by side, ard Tanya
express2s her own feelings of this united effort. Shs ™...sensed 2 dinding unity and
2 fe2ling of clossness amongst the people in this trocess of working together...for
their common oenefit znd...she never heard one word of dissent from the women, in
regard to ths men's decisions,” 52 This/tells us tr=t they wdrk;d together, but the

/

Yecision-making was done by ths man.

Q
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The many years of suffering togetﬁer also bourd the men and women. The stri§ing
for the same ideals, and suffering in the process, eliminated the separation of men
and women into sexist stereotyping. They were united suffering souls, who gathered
strength of resolve in their sense of togetherness.
A good example of how the Doukhobers all pulled togétber‘is theABurning;of Arms

in Russia in 1895, Their exiled Petyushka sent a messazge that they should make a

21l kiiling of human beincs,

'Jl
r'

T

stand once and for all against the military machine, agz
and therefore should get rid of all their arms. . <‘he Doul bors immediztely began
collecting all their weapons, and‘designated a site for burning them. vMen and women
alike walked to the fire site, sang hynmns, and endured ithe pain of the Cossacks' whips.
Nothing daunted them as they formed a tight circle, so that those at the centre,

still unharmed, could replace those who were besaten. on the outside of the circle,

As a result of this kind of committment to non-violence that the Doukhobors
displayed, th°y were exiled to other areas of Russiz; relatives were split apart, Theyv
knew no:peaceful life; ard this common suffering eradicated trivialities suéh as male-
femalé'estaﬁlished roles. “The éommon ordeals thai they were suffering for the great
cause which they all understood and upheld, created a sirong broiherli’bond within

or dscades after...everyone

.

them, a2 Teeling of Xinship that rerained

Hy

n their hezrts

e

was al ays glad to help and share with those near inem wWho were less fortunate."53
Generztions laier, the same kind of egalitariznism was displayed at ihe peace
.)—
manifestations in Canada. For example in 1963, at the Suffield testing s’ t for
iolozical and radiolo?ical warfars, --men, wemen and children
alike stoad for twelve hburs, in miserable weathsr, to make 2 stand for peace; -~
LAnd always,‘throughout*the Doukhobor strugzgles, their singing helped them,
They would sing together into a spiritual oneness imat no enemy could destroy. Their
singing has thus been a2 mainstay from the beginning of their existence,arnd to this
day, and in this special kind of communication there is no sexism.

The trip from Rwssia, on ship, also demonstratzd everyone's ability to work

= -

together, Younz men carried water, served tea in “he morning and night; they looked

oDofE, p. 92 ¥ 3nd dé&dy
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after lights, baking bread, bringing up provisions from the ship's hold. Women peeled
potatoes and washed clothes. Soms men looked after the cleanliness of theé toilets,
while others carrjed~coa1 from the storage bins tc the stean boiler;Suand when they
reached Canada, they shared everything they had, because of their destitute circumstances,
There was no room for selfishness, or more elevated positions; no time to think of
~ petiy differences. There was a lot of work to be done, and everyons did whét thej
could, Thus, the necessity for physical toil and ihe accomdlishing of tasks, created
a great bond among the peopl
Another aspect of fhg Doukhobor world outlook that gave thé woman a special kind
of pres?ige; was their.;espect for those who give birth: "Arong the Doukﬁobofs there
exists an exceptionally strong feeling of respect toward women. <This respect-is
based mainly on the fact that the woman gives birth. She brings into this world this
‘wonderful and miraculous creation of God' who is from birth endowed wlth a divine
nature, Wwho-is the greatest manifestation of nature’s creative powers, who enjoys the
possessioﬁ of full and perfect mind. Every woman is a Mother of God same a%Aeve‘ man
is-ﬁag éod. Evéry'woman.;..gives birth to this source of 1life which gives peoﬁle
'purpose of life'. Every weman...brings into 1lifs 'God's way and God's work'....This

is vwhy every wWoman...who "sings and speaks’ is "in celestial realm’, i.e,, enjov¥s z

[u8
S

very -deep and true esteem and respect. IS5 it v ssary te speak of the facp that among

the Doukhotors .a woman is an entirely free, =sgual, loved and 1nden°ndent person, ard

-
E=S
-

that she occupies an honourable and high place in ihe commune?” But what if the

n

09

wonan w2s not atle s give birih? she chose rnet 20? {vicusly, this would hava
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diminished the community's sense of worth for her, and therefore her own as reflected

’.J-

froma it, In fact, all aSU°CuS, the community sexnse c¢f righit and wrong, good and

tad, permeated every aspécit-of .their 1ife, and if an individual was somewhat outside

the norm, he or she suffered for it, as was shown in tke case of Tanya's sister's lgvo

"affzir with a non-Doukhobor, outside of wedlock,

So, where do we stand today? Do we still have a role to play? We have no

*visitle struggle te fight together with the men; the divine role of motherhood has
SHTarasoff, Plakun Trava. p. 39
55y iz2imir Dmitrievich Borch-Bruevich, Book of Life., 1909. p. XXX of photocopied excerpt.




- 24 -

lost somes of iis lustre with the exploded cost of living, the world over-population,
and the different lifestyle; and the peasant workload.has certainly dwindled. Yet
the previous generations that had been insulated in their villages from the influence

of Canadian life, remained until the last generation "...conservative, anxious to

” 56

preserve the old traditional ways in the new environment. But these were difficult
to preserve in the modern lifestyle context amongst non-Doukhobors, since 1939, when
the community which Petyushka had se£ uy was split apart by thé government.:Thus thers
began to be a separation of thoqght between the 'oli' and the 'young®.

The traditional ways that have survived with the women until the modern generation

‘are the inbréd'hospitality traits, the urge to meticulous cleanliness, the sense of

grezt responsibility for the children's welfare, and the creativity in all aspects

of the home life. One B,C. homemaker who was interviewed in 1975, remarked: "Nowadays,
women are so capable ané they can do things so beautifully with focd, that it'é almost
unbeiievable.;..Thej'reuso capable of extending hospitality to graips that come to them,

or any individuals....Doukhobor women are sc indusirious, sc corisiderate and capable.

The} qéﬂ éreate something‘out of nothing almost and make people feel so good....every
year, there's somebo&y that thinks of a better way of serving, putting together or creatirs
a new dish out of the same things that they had™ .o’ Many of these homemakers grow
their own gardens and share the hard-earned rewards of their labéur with close friends
and relatives, They preserve and freeze produce, and get great satisfaction in waiching
their cooler in the basement filling up with canned food for winter use.:; Another .

’ NG .

hoaszmaker says: "I'm ot sure that I understand the position of some women, thatl ihzy 7

‘want men to do the same things that women do....If men had to look after the children,

they would bear them....And I feel the mother is responsible for the child she brings
into this world; she's so close to him. She is the sole person that can start him out
with love and protectiveness and all that., And I think it is her role....The man can't

do the sewinz zs well as the woman, why should he? 3Becazuse he's adapted to other things

that a woman can't do...."D8 Ard a B,C. carpenter zdds: “...as you know, especially in

57Tarasoff, Doukhobor Follkways. p. 118
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the rural areas...the women are mostly jusf* housewives. They*'re not career women.
Thev're satisfied with their home. They're not out to make a name for themselves as
a career woman. And being a housewife all her 1life, I don't think she's concerned too
much with tﬁis women's liberation,”>?

These three quotes give us an indication of fhe expéétations put on the'boukhcbor
women,- often by the women'themseives - at least in'1975 when these integvie%s were

made. We ars to prepare food industriously for winter, be hospitable, be creative.

‘with even the meagrest of resources, be the key rezrers of children, and above all, be

happy with our prescribesd role or féel a'failure:as_éxmodern‘Doukhoboiuwoman.f f-t,/f

However, the issue is-not that simple. ~"With the persecution pressﬁie diminished.
and the famiiies shrinking in silze, women have :suddsnly found the time to‘begin_broadeninz
their scope-cf possibilities for a different lifestyle and developing a more individual
plan for their Future goals. My auntie, at-the age of 65, began oil rainting and has
dons some- beautiful work. When asked why she didn't bégin earlier since-it was easy

to see both her joy in it and her talent, she said that there was no time, éhd that
it would have cost too much. At age 65, it was $1 for pensionersl>

What about the YOUNG woman who would like to pursue a career, or live a life

ortsid

U]

the norm? Well, the feelinzs st

Jde

11 remain that her life should eventuzlly be
vased around the family and hone. Therefore, if a couple'has to make a choice of who
will fufther their education, it is inevitadbly the man who has the prsference. And
if the mén stays single intb his late iwenties‘and earlyithirties,. it is perfectly

P z p = 3 = 3 ¥} - 1ryrves = Tegd 3
or nim Lo nave sz2xual relations with various women. SJuT Tthe

irl who

N

stays single must still remain chaste, and by the late twenties is considered on her
W2y to beinz an old mzid. In other words, there has definitely remained a strong

sense of the woman's 'role’, so that it is very difficult to brezk away from the sterec-

c
!
B

cing, because of feelings of gzuilt at not living up to the parents' and the community's

in ierms of womanhood. ~

o
eX

sctation

3
0

But if we 1ok at the brighter side, there is definitely a2 changing approach ic

individual capabilities., The present Doukhobor organization, the USCC, has a scholarship

soff, Zounkroxnor Follways. p. 28

e

ndication of his own estimation pf the worth 9% housekeeping.
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fund from which a yearly sum of money is awarded to 2 deserving high school Doukhobor
graduate. The recipients must be going on to furiker education and in the past twenty
Years more young wémen than men have received thess. 4l1lso, ihere is more and more of
an encouragement to 'do something with yﬁurtlife', whether male or femzle. Tbe
possibility of a positive 1life slipping through the careless fingers of the youth, is
becoming morsz real, so that parents are pressing their children to make a decision
as to what they want to be, regardlesé of sex. Finally, there is a growing need for
the educated Doukhobor. In our present lifestyle, we are integrating with many other

finding
people, and we areg%that the interrelationships thatare developing based on mutuvally-
defined goals such as nuclear disarmament, require our tzking p;rt in these issues
by dealing with all levels of the world society. Threrefore, it is very beneficizl to
-havg Doukhobor lawyers, professors and so on, whetkzr male or female.

My own feeling is that, with ons more generation, we could Be creatiing what may
cevelop into a true egalitarian system. But, Doukhodbor women yill have to first
_acknovledge , understand, and accepil their history fdr it is "vital to a»healtﬁy sense

x )

of self—worth".éo Then they will be ready to begin from there, fresh, - with today's
opportunities and needs at hand - tc cooperaté aznd function on an equal basié with
their Dbrethren. |

I DO believe in the wvalue . of 'family', amd its needs are of paramount importance
if the Doukhsbor concepts are to be preserved for future generations. After all, we
Mant to carry on the Donkhobor social novement's zozl which is: "...a2 search for a
sociesty that is built on peace rather than war, a scciety where its members resolvs
disagrezements through argument rather than resor%ing to physical violence; a sociaty
based on the fundamental trotherhood* of all men* ard the supreme value of the individeval
Jhuman being; and on the belief that each person, having equal status, has therefore,

sersonal philosophy and socizl

I\M]

tha notential ts5 create the new man or woman with

responsibility. Each is guided by conscience - the inner light of rezson and love,

e 61 . . . . . n
Thzt is the ideal”. Thus there may come a time in a m=rried couple’s life, when a
60_, - 1 T mr *¥and sisterhood
Tarascfy, Plzkun Trava. p. 231 *and women
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decision would have to be reached as to who would oe best fitted to remaining'at home

with the family. By putiting

mother and father can arrive

two heads together ard thrzshing out the problem, the

at a mutually-acceptable decision, If it is the woman

who is to work at home temporarily, she will be there from choice, not from a forced

societal position, Thus, we

may accomplish ...z nix of the traditional and ‘the modern

witn approval of the career route while, at the szzs tine, encouraging the raising ol

children., Tne old and the new..."62 will have cone together,
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