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‘BeC.s, establishing themselves in fishin

The Buddhist Church in New Denver was founded in 1943,

3 n

by Sensuki lMori, Saburo Okada, and Tokimi Kiyono. It was

built among the small shacks that housed the Javanese people
,X

living in an interment camp just outside,hew Denver, a small

village in the West Kootenay lMountains. The area chosen for

this security camp was once filled w1th fruit trees, hence

the name of this section of tovn, tne 'Orcnarﬁ

The Second World War was in progress when the Japanese
bombed Pearl Harbour in December of 1¢41. Three months
following the bombing, the Canadaian Federal Government
began their campaign to relocate the Jananece who were llvwng

in the countrv. Their reésdn? Security. The majority of
3 Y Y
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the Japanese livineg in Canada had settled along the coast of

villages clustered

(o

on Vancouver Island, an area known as 'Little Tokyo'. When
the Japanese‘began to shell the coast of B.C;,Athere troke
oUtAanhystefia of mistrust sgainst the Japanese in»Caﬁadéa
Demands wefé directed tc the gnvernment for action against
this threat. Many of the Japanese retained duel citizenship
with Javan, although they were citizens in Canada. This
igzered the fear of misvlaced loyalty, which when brouzht
up, was followed by the question of spies on Canadian land.
| feared that the Japanese on the coast would sabbtage,

‘\

signal Japanese subs, or smuggle spies ashore. At worst, 1t

It wa

n

was feared that thev might totallv collaborate with the country

of their origin agszinst Canzada.

-

As 3 result, the Kinsmen, Gyrc Club, United Cormercizl

Trazvellers, an organization called "Citizens Defense Committee,
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and members of all political parfies carpalgned against the
:bregence of the Javanese. They objected %o the integrétion of
Jananese in the vpredominantly vwhite areas. The government
reacted to the vrotest by anﬁounoing their policy of relocation
of the Javanese intc interrent camvs. No distinction was made
for the Japanese who were Canadian citizens and born in Canada,
‘or those who were natuvralized citizens of the country. Of
the 22, OOC Japanese in Canada,,thfee quarters of then Were
born in Canada, and 80% of the remainin nz were na Lrallzo"‘
éi‘tizense Fewer than 1500 of this'total.were Japanese naturals.
The RCKP moved into the Japanese éccuoied areas, especially
in 'Little Tokyo' and grouned them into the llVQStOCV buildings
at the PNE grounds,‘whiéh"woﬁld gerve aé ‘dis 1bvtlon centres”‘.
The Federal government justified their actions as a neces sity

under the "War Measures Act”, to give the N
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the power to "Control individuals of Javanese origin with.
resvect to certain protected arezs.” (Star Weekly, December

4, 1971 - "No Anger, Not Anymore"

By the end of November, 1042, 21,070 Jananese were re-

located throughout Canada. Somef were sant to the sugar beet

fields of Alberta and Manitoba. A few were sent to serve as
mailds or farm workers in Ontario, and fourty-two chose to
return to Japan. The remaining, amounting to‘ll,600 men,
women, and children, were scattered throughout the interior

of B.C.

b

One thousand of these neovnle were sent to a small town

in the mountains of thes West Kootenays, called New Denver. Thics

svot was chosen because of it's hi

I Q

h altitude, and proximity to

mountains, making =scane virtually imvossihle. The rountain
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.tuberculosis, and a sanitorium was buillt for the care of such

- -3-

air was good therany for the many Japanese who suffered from

patients. There was also an abundance of work for the Javanese
when they got settled, and 1t was economically good for the town
as well. The devnression had never gquite left this smz2ll mining
community and it’s surrounding villages, so the presence of

veovle who would work for low wages would be a great asset;

As Ber% Herridge, the CCF member of the Provincizal legislature

a2t that time s2id, "They were economically gzood for the district.”
(Star Weekly, Decermber L, 1971 - "No Aﬁger,'Not Ahyﬁore“). The.
sawnills were busy once more,.supplying the lumber for the tynical
interment camp home, with dimensigns of 28' %x°14'. The wmen

wéré paid approﬁimately'ZS@'per nour. for their work. This wase

base was provided for, by the B.C. Security Commission (BCSC).

Now that it has been estatlished how the Japanese came

to New Denver, we can concentrate on the Buddhist Church and

+

this time of

<

it's beginnings. The church was born amidst

1

fear and bitterness that finde itself in the minds of displéced
and dishonoured vecvle. At first, the church was intended to
serve as z Bathhouse for the Japanese communitiy in the Orchard,
regardless of denomination. The overall population therefore
requested vermission from the BCSC to build the hall. The
supervisor of that time, was a man by the name of Sawin, and

on behalf of the Commission, he granted the Javanese permission
to build the hall at a standard interment camp wage of 25¢ ver

hour, ver worker. The Javpanese, did not request additional

financial aid, but through their own devotion of time and money,

founded what would soon beccme the Buddhist Church of New Denver.
Later on that ve=zr, the request came out that would change the

Bathhouse into a Buddhist Church. Upon meeting tozether, the
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Japanese realized that those who were Anglican or United

could go to the churches uptown in New Denver, which were

not segregated at all. For the Buddhist however, this was

not feasitle, and since there was a Buddhist priest living in
New Denver, it seemed only natural to convert the hall into

a place of worship for the Buddhists. This was voted upon

=
faml

and after =z specizl request to the ECSC, the official ovenin
of the Buddhist Church was announced. The congregation at that

time was large, numbering about 800 - 900 persons.. The relation-

‘ship between Buddhist and Christian Javanese was usually good,

with the common understanding, that they were all of Javanese

e

tuation where they were considered

pete

origin and they were all in a s
enehies ot fheir own counfryo At timés however, there was
evidence of dissension between these two religious factions.
In her book, °Child in a Prison Camp', Takashimngrites about

her mother's imeatience with a Buddriet mcross the street from

Q.

their home. The elderly Buddhist would sit outside his horme,
naked except for = waé%é cloth, vouring water from a dish, over
hisrheéd wﬁile ch=nting =z BuAdhist vrayer. This infufiated Takashima's|
mother who dislike? when peovle displayed their religion in putlic.

t one poin%t, she considered reporting him to the RCHP, Desoité

occasional incidents such as this, it was recognized that for

survival, all Javanese must co-operate, Buddhist or not.

The first Buddhist oriest was Reverand Asaka who at the

oresent time is residing in Japan. As an ordained Buddhist or

P.-l .
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he could conduct the ~onthly Sunday worshin services, =g well
as regular Sunday School. Senya Mori, the most influential rember

T the Buddhist Church in New Denvery today, received traininz -

stant in Varcouver from Reverend Okudza =a2nd

[

28 3 specizal ass
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other Buddhist priests.

When the war‘was over, hany of the Japanése returned to
the coast and some went back to Japan. Those who remained in
New Denver, carried on much as they did before, but the barrier
between the whites across the tridge and the Japanese in the
‘Orchard was being broken down. By the 1960's there was little‘
orejudice suvrviving, and the Japanese'and whiteswere integrating

Yy .
themselves lﬁﬁboth sections of town.

The present day Buddhists who still suvpvort the church are.
o . - : ‘Lbhc\tvij i
211 residing in the Orchard, except for Senya ﬂorae

for the most part, live in their original homes; which have

not changed much in the last 30 vears. The numbers of the

.

®

congregation have dwindled to about 20, not including thos
who traﬁel from Salmo, Slocan, Nakusp and Kaslo to attend
services. The services are only'held“about~fcur_times a year-
when the present nriest) Reverend Fujikawa can travel fronm
his home in Kelownz to conduct them. If he is unable to

attend a scheduled meeting, Senya Hori, replaces him doing

)

his best with the training he h=as. Reverend Fujikawa als
serves Kamloops, Vernon, Midway, Greenwcod, 2nd New Denver,
as well as his hometown of Kelowna. Senya ‘Fori attributes

fhe decreasing congregation to the lack of interest in

1c>%033r¢*/§
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religion o the younger generation. He feels that the Buddhlst

church is not the only church that is feelingz this rejection.
Many of the most avid supporters of the church in New Denver,
nave pessed away. Despite this decreasing support in Buddhism,
however, Reverend Fujikawa explains that the individual worship

of the Buddhist is much more imoortant than the church worshive.




_Each Buddhist, he explained, has 2 mini-shrine almost identical

to the one in the church. Each day, the Bud-hist worshivs alone,
much as he would if he was being led by a priest. As Reverend
Fujikawa said, "In Chrisiianity, Sunday is a holy day, but in

Buddhism, everyday is a holy day, whether you are in church

-or not,"”

Two weeks before I was to attend a.speEial Buddhist cererony,
I visited with Senya Mori and interviewed him. He has known
me all of my life, and was more than willing to help me ou:to
He contributed more to the history df the church that‘I had.
already been researching,land then‘suggested that‘we‘go to the

Buddhist Church. Insidé I noted that it lodked like a regular

community hall, but the stage was partitbned off. Senva removed
y g A y

o . JoN
. Yo WMoz
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the partitions to reveal a beautiful shrine. I‘exoressedih?
wonderment at what lay befdre my eyes tGQSeﬁya; He exvlzined

to me that just as in all denominations, the new followers

are trying to place less emvhasis on decoration in places 6f
worship. Such i1s the case with the new followers of Buddhiem,
but those who have been believers for a long time, understand
the meaning of decoration. Beauty and decoration, he ex»lained,

stimulate the rind, and tend to hold your attention to what is

o)
=

being done and said during a service. We then went into

)

lonz room off to the side at the back of the church, snd I saw
that there were two wood stoves, a lonz tatle surrcunded by about
twenty chairs, and an o0ld sink with one *tan. I was then told

that this is where they hold their luncheons, that follow all

-t
e
.

5 . .
ceremonies. It i1s also use? by the Japanese scceity during their

functions. When ths congregation was larger, the luncheons were




_held. in the larser area of the church, and elzaborate Javanese

take vlace on Novermber 20, I awzited eagerly. The service

dishes filled the tables., Since the congregation numbers
nave gone down, however, a light luncheon is served following

the services. It is an ovvortune time for socizalizing.

With this backround information in wmnﬂ and a Tew Hints

of what to exmnect when I attended the ceremcny which would

was scheduled +to begin 2t 2:00 pem., and I arrived early

enouch to talk to Senya. He directed me to sit with Mrs.

Takzhara and #rs. Kamagaya who would be my informants 1if

<

n#ededa The cercmony was to be =z cwm“inad one. As a tribute

to St. Shinan zand =21

(D

as =z rererbrance day for m11 the deceasefq
friends and family. Everyone began to get organized and it

was evid nt that the men occupiedvone side of the church an?

the women the other. There were about ten woﬁén present that
day, and only five nen, not includingvReverendTFujikawaf The
women-each held bracelets of crystal Beads,-with vurpie tassles

hangin

]

from them. The men's were similar, although their
. [

x/)

tassles were brown. Senya had two strands of beads and the

tassl ware also hrown. Reverend Fujikawa's beads were the

0]
0]

same_except'he h=d three 1argef strands an’ his tassles were
wnite. These beads are much like Catholic rosaries and are
looped over the hands during prayer. Reverand Fujlkawa was
adorned with 2z black robe, under which was a ourple skirt,

and over top of which was a beautiful sash- like garment called

a Kesa. Purple is a colour freguently in evidence as the colo"r

of the tassles ,‘i:nner over the shrine and the priest s skirt.

The symbol for'ourgé isycelehraticn, in this case a celebration

of St. Shirnan's existence and the carrying on of life, desnite
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the loss of friends and relatives to death.

While prevarations were being made to begin the service,

1 took note of all the ritual objects before my eyes. The
mos¥® chnlflcan{of these, as I was told later by Reverend
Fujikawa, are the flowers, the incense, the food,the bell,
and the candleso The main objective of Buddhists, explained
Reverend Fujikawa, 1s to enlighten the sensés and to see |
beanty in all things;. Therefore, the above things, symbolize

nlightenment of one form or another. Food, as well as being
a tfibute to Buddha is also zn elightenment of the sense of -
tagste, PFlowers enlishten the gyes, incensey; the nose, the
béll, thé ears, and the candle symbolizes the overall meanin ng

of enlightenment.

There were three pictures done in woven silk on ths
wall behind the shrine table. On the left, was a descendant

of St. Shinan, the founder of Shin.Buddhism, aporoximately

750 years ago. This descendant symbolizes the belief that

th

(0]

leaders of Buddhi sw, fol‘ow 2 gener«tlop system. In

(54

the centre was Amida Buddha, the unhistorical prominent Buddha

.

in the Jodoshinshu sect of Buddhism which the neople in New

Tr

Denver worship. He is not the original Euddha, but a descerdant
b&

- who ‘enlightened’' the older Buddthﬁ A1l other decorstlons

present were made to enhance the beauty of the shrine, all m=z zde
according to Sutra, the pure and beautifu Another symbol

which can further explain the emvhasis placed on the search

of beauty in all thinss is a picture of a lotus 1in the place

)
©° e /' 3 e -
of it's habitdion, a muddy vond. Here 1s beauly amidst some-

v
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thing that 1 xed uvon as dirty and smelly. The imolication

is thet there is teauty in 211 things, you simply have *to lock for
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The ceremony is ready to begin. The Reverend czn
be‘geen standing off to the side on t’henstage° Senya stands,
and in Japanese, makes an announcement after greeting the
congregation. Everyone stands, and Mrs. Takahara takes her
vlace at the organ in the corner. Bveryone joins in thé
hvmn, holding‘a beok which is 2 combinztion praver and song
book. These hooks were given out previously by Mr. 0da. of
course they read from the back of the book to the front and
the'songs are nrinted in Jabanese characters. The éoné is
almost tuneless and is chanted more than sunz. After it
is finished Senya speaks once more to the now seated audience.
He returns to his seat and the Reverend moves from his place

near the corner of the stage and goes to.a:small table where
; : | - o ° e . 3! (/‘.Cr-\ :
he seats himself. Beside his table, is a smalier-one upon

=)
which sits a bell. This bell, in the form of a bowl,ﬁ%he
éjmbol for the enlightenment of the ears. He pravs, the
rosary léobed over his hands. While oraying, he lifts his
ﬁ?nds very close to his bpwed face. He then rings thevbéll'
with 2 wooden vin shaped object. The rinz of the bell is
soft and pleasing to the ear. He noﬁ begins to chant, readins
from the vprayer book he holds in his hands. The voice is
a2lmost monotone, 1lifted only at the end of each stanzz. The
words seer to be very revcetitious, and the tone rarely alters.
After five minutes of this chanting, the Reverend begins
singing, and everyone then joins in. This stops after
another five minutes and the Reverend places his rosary over
his hands and prays silently, lifting the book *o his face
after completion of the prayer. He then rings the bell again
reciting alone, and everyone joins in scon after. While the

Reverend recites =2nd chants, Mr. Oda goes to the smz2ll table
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in the centre of the stage area just below where it starts,
“and bowlng first towzards the shrine, takes some incense from
a bowl, znd after 1lifting it to his face, puts 1T in the

incense burner, which 1s already iznited. He then bows once

7

more and backs un before turning around to zo to his seszt.

I

lirs. Kamagzy=2 reneats his nrocedure and then the chantin

i

continues. The ritual just verformed is a tribute to the

deceased fanily and friends of the congregation. After

aboﬁt ten mihﬁtes.of chéﬂting, Senyé sfandé.and>calls onﬁ.

eaéh persbn to come indiviﬁuéllﬁ fo the tabtle aﬁd reneat

the previous procedure, for their deéeased farmily and friends.
Fqllowing this rituval, another hymn-is sung, and is once again
previously announced by Senya. During this .hymn, Mr. Oda goes -
up onto the stage, and bowinz to the shrine, lizhts the candlesé#

Another hymn is then sung, and the Reverend moves back into the

corner of the staze. During the singing, he moves back to the

{

shrire, bows an? then seats himself at

ct

he

ct

able beside the bell.

After Mr. Oda returns to his seét; Senya moves zaway from
the table %o sit with the conzre ation. Reverend Fujikawsa
stands where Senya had been seated, at the larger table
ajoining. He reads from a notebook in which he‘has written
what he wants to say. The time 1s noted now; and it has been
an hour since the beginning of the service. I am told that
because of the double service, 1t will be lengthier than usual.
The part of the service Witnessed now, is the personal sermon
between vriest and congregation. It is the simplified way of
learning about a religion. By relating Buddhism to thelr every

day lives, Reverend Fujikawa 1is trying to avveal to them to

imida Buddha. Because of the many different

ovey the scrivtures of

>,




sects which maks up the Buddhist reli

IS

§

ion, it is difficult
to exnlain the beliefs that form their foundations. Reverend
Fujikawa is a2 priest of Jodoshinshu, in which Amida Buddha,

the non-historical descendent of the original Buddha is worshiovned.

The sermon delivered by Reverend Fujikawz is ligh*t and airy

now,and there is frequent lavghter, and overall

m

ood resnonse
to the iﬁéraction.between leader and follower. The nriest.
uses hand and arm gestures economically, and his facial expression

is ‘almost always happy, a smile frequently adorning it.

When the Reverend concluded his sermon, he once again,
lifted the vrayer book to his bowed face and returned to the
stage. This beautiful moment of total comrunication between

The vriest and his audience lasted for a full half an hou

Te
Now, another hymn is sunz, and on completion of it lr. Oda,
walks to the front, bows'towards ﬁhe shrine, and turns to
face the veovle in the audience. Mrs. Takazhara Whiécered to
me that he was thanking all those who had come  to the service,
and invited tho-e present to stzy for a small luncheon. He:
then read a2 list of names of those who had donated money(ﬁp

[ ine onuaeen.

the church. This money would be used for upXeep and vaynent

of the services of Reverend Fujikawa.

Two long tables were then sex out, lengthwise in the hazll.

Plates of clams, oysters, Japanese radishes, and pastries were

placed at intervals on the table. At each setting, a napkin
. ' S
and pair of choosticks were placed. Cartons of pop, glages,

mige, teapots, and bottles of Rye were set out =zlso. When I

noticed that Reverend Fujikawa was drirking rye, I must have

sBown the surprise on "y face and he smiled. "In the Buddhiet
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religion this is considered %o be the wine of life.™ Everyone

began to chat in both Enslish and Javanese. The conversation

drifted from politics %o educ~tion, and evervone hag something
to say about it. I noticed that the service wasn't mentioned.
A rare chance for vecple with a comron belief, to socizligze

had bezgun!

Although the church is regarded primarily as a Buddhist
Church, the whole Japanese community may use it. The Jananese

Society which is made up of both Buddhists and ‘non-Buddhists

" meet there regularly to discuss the upkeen of the hall or to

plan special events where the hall might be used. Javpanese

films are shown here and all members of -the community attend:

-The society also meets in the hall to discuss their part in

the annual Victoria Day Celebrztions held in New Denver; They
meet to plaﬁ the decoration of the float they will enter
the paraue'on this day, énd ﬁsually make up.the chow mein they
will sell on the grounds, right there in the kitcheh of the
church. Showers, weddings, recevtions, and fﬁnerals for Buddhists
are all heidvhere, and if non-Buddhists would like‘to use the
church for their own shower, wedding, or funeral, and bring in

a different minister, it is acceptable.

All of the above everis have scheduled meetings before
hand and the times and dates are orinted in Japanese on the
bulletin bosrd in the Orchard as well as on the board in uptown
New Denvef. If necessary, the members are informed by vhone.
Usvally however, the grapevinée of the Orchard vsuzlly zets

the word =zround.

The Buddhist Church was never locked before, so that
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- any.of those who wished to worshin inside, could do SO.

P However, the changing attitudes of peovle espsacially

P . .

j in the younz generation have forcad them to lock up their
[ .

; — church. Senyadoes not understand this disgresnect which

Seems to thrive in the young peonle of today. When he
finds that sone liguor or DOP has been stolen from the
.cupboards in the church after it has been broken into,
| : he questions whether the fall of feligion, no mafter what
. denominatiéh; has any effect. Neither does he understand

why so many turn their back on the church, leaving = congregation

made up mainly of elderly veonle. I could no%t forget his

words, and I reflectéd upon them For -

ko)

long time., I supmnose

that Buddhists are lucky. Even if the church is lost, they

- still have their shrines == home. FHowever, *heir is 2 great

deal of oride which holds up the Buddhist Church in New Denver

- P

and it will be sad to wateh it die. Hopefully it will not

be forgotten entirely, by anyone, whether Buddhist or not.




The Exterior of the Buddhist
Church in New Denver, B.C.

Another angle of the
Buddhist Church in New

—_ Denver, B.C.




This is a picture of Reverend
Fujikawa as he chants from
his prayer book. As can be
seen, he 1s just a short '
distance from. the shrine.

In both of these pictures,
the shrine is seen two

weeks before the. the actual
service takes place., There
is little decoration provided
until the ceremony actually
— takes place. (a guide to

the items present in these
pictures is provided)




Reverend Fujikawa
in front:.of the
shrine.




Senya 1s introduc%ing a
hymn, his rosary on his
hand also. He remained
at this spot at all times
excent when the Reverend
occupied it.

Reverend Fujikawa
gives part of his
sermon from this spot
below the stage. He
stands on the spot
where Senya had bzen
sitting for the most
part of the service.
On his wrist is his
rosary beads.




- ‘Following the service, -
o I took this final picture
E of some of the congregation
f preparing for the luncheon. -
- — N e - , ~ This is the main body of
_ _ T S the church, with the

: : ‘ : e A - chairs removed, so that -
- , - tables could be set up. ‘
5 . :




The'shfine

extends further
-—Pput is not used

for service
purposes.

8.
9.

The Most Important

Items of the Shrine with
Reference to the Pictures
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b 1 'lhe -shrine

o { but is not

~{ used for

; service purpose
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These are the symbols of Jodoshinshu, or the emblems.

Tnis is the banner which contains the emblem of Jodo-
shinshu. It is purple, the colour symbolizing cele-
bration. '

This is the tapestry picture of the symbollic descendant,
who is representative of ther descendant system character-
izing the order of Buddhist leaders.

This is the tapestry picture of the unhistorical but
prominent Buddhist figure, £mida Buddha.

This is the tapestry picture of Saint Shinan.

These are dangling, decorative bell mobilss (not
ritual except that they are another symbol of beauty

of vision and hearing.

These are small three-tiered, orange,food holders. These
.carry the food offerings for Buddha, usually chocolate
and Mandarin oranges.

Ihese are the flowers which symbolize beauty for the eyes.

These are the candles, the symbols of enlightenment.

N i extends. further

b




continued.....

10, "This is the incense burner, whlch is the symbol for
— enlightenment of the sense of smell.

11. This is the stool which holds the bowl-shaped bell.

12. This is the table at which Reverend Fujikawa sits
during most of the service.

13. This is Reverend Fujikawa's chair.

14, This is the bowl-shaped bell, which is the symbol of
enllvhtenment for the sense of hearing.
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